That then must ba the qualitiss of character,
wh=t mental and spiritual powers, what inner enargies and
of axpended consciousness 1Is nscessary for man t0
transcend his every day lavel and progress onwarde thzre
is that key which will help us to turn the lock sealing ths
doorway to a highar life?
All great philosophiss, all great teachars
the world over have gsnsrally =grsed on the main gualities
which had to be dsveloped by man, if he wsre to advance and

reach a highar stage, 2ither in this or nsxt life. It is

-
most interesting to follow up thgvarious advices given, the

verious mzthods and various practices. Howaver differznt
at first glance the methods may énpear, they have one grazt
unifying principle in common and that is that they deal with
man's davalopment and strive to produce a better type, 2
high=r type of individual.

An individuality to pass on after the
dissolution of our physical self to a higher state, 2 higher
plene and sither not to return to this particular physical
sphere or return in a highsr state.

The usual zssertion that Buddha does not
balieve in the ultimate survival of the individuality cannot
be but treated as superficial interpretation of the

particular tenets of His Teachings. The more ceraful
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analysis would show that he preached the emancipation
and fresdom from earthly bonds as a stepping stone to a

higher existencee. His last wordss

-

= A
"Bhikhus, 1 now imprass upon you, human parts

and powars must be dissolvsd, but the Truth will remain
for aver;, work out your salvation with diligence."

These are three important statements:-

(1) Human parts snd powers must bs dissolved.
(2) But ths Truth will remain for esver.
(3) Work out your salvation with diligence.

It is obvious that tha parfsct human rafasrs to
our physical personality and tha powsrs that go with it
which must bs dissolved at death since human parts and

_their powers must disintegrate and the powers that gsnsrate
in the parts that must dissolve,cannot survivee But the
Truth will remain for evere This is the central point, the
Truth will remain for ever. And to this end all the
arduous 1life of a Bhikhu is undasrtaken to gain this Truth.
If thara is no survival at all of any and 21l componsents
of man, thare cannot bs the slement of Truth in man and
thare is no pbint in trying to work out one's salvation,
as this.would be a negetive attitude to escape somathing
for no other purpose, but to avoid pain. If the whole

universe is nothing, but pain, one cannot ascape it, as

the Truth would be pain also. Unless one could so to say




change ths natural course of things and sscape infinity,
or at lsast this "infinity" which producss pain. And
could one logically assume even for a moment that the
state of an arfhat as describsd in ths various Buddhist
texts axhaust this universe and there is no higher state
hera or anywhare slse, if we do accapt the tensts of
re-incarnation as assserted in the Buddhist texts.

"fork out your salvation with diligsence"
are the great words of ths Master. Surely these must
ba an sdvice that would lsad his followsrs t0 a highar
lifs. And if at the end of all there is no survival
of any componsnt part or prineiple of the Athat, what
does his s=2lvation msan to him, the complets loss and
annihiletion of his individuality - the central point of
this manifasted universe - consciousnesse

What is the Truth that will remain,

we may pertinsntly ask. If arahats go to the land of
Sukhavati or Devachan, is the post-azrshatic state complzte
annihilation? And if we havs a reward in Karma, pain
is not the only measure - it must have its componsnt part
which must be a state of felicitudse. Truly if we analyse
the teachings of the Buddha in the light of othsr
philosophies, we shall see that 211 great philosophies

agree in g large meazrure and one of the most important

points is the evolutiocon of a more psrfect mane




