3, Lawrence Terrace, 4
Outram Road, /
Lucknow, U.P,

8-12-52,

Dear Professor Roerich,

Thark you so much for your kind letter with the

valuable information about the guru-parampari. It seems that the line
of teachers was handed down in a fairly eonsistent way. Saraha always
tops the list. Unfortunately this dows not help very muchy in fixing his
exact date. I am glad to learn that you also do not believe in the year
1000 A.D. Morcever, by that time there were already elaborate commenta-
ries aveilable. Although it is still too early to advance a solid theory
about Sersha's date, I have reason to believe that he belongs to the
period in which Bodhidharma went to China (ca. 420). From internal, i.e.
doctrinal points of view there is a strange similarity between the
teachers of the Mahfmudra doctrine and the Zen teachers. For Zen I have
to depend on Suzuki's works which I am told by Japanese priests who
actually have hsd satori, are authoritative. The only problem to be solved
is the relation between Saraha and Nigarjuna who is said to have lived
during the 6th century. Of course, it is possible that only the more
important teachers have been mentioned. Thus there is a wide gulf between
Nigirjuna and Savara and MaitrT. If I am correet in placing Sareha at such
an early date Taranatha's account would gein in srustworthiness. He states
that the teacher line was MAévaghosa - Sthavirakala - Sersha. And this is
perhaps the most important point. ASvaghosa is the source from whenece
Bodhidharma has drawn, who, in turn, evinces great similarity with Saraha
and his followers. However, I shall try to find out more about this matter
and I shall certainly let you know about what I find. Since I have no
catalogues here I should like to request you to give me the names of the
non-poetical works of Asvaghosa in Tibetan and where they might be found
in the bsTan-hgyur or bKa-hgyur. But there is no hurry about this.

I have to thank you @& also for your kindness of
sending me a copy of your Tibetan Grammar as soon as it is published.
I hope there is no undue delay in getting it published, although it
usually tekes a very long time here. Under separate cover I send you
a copy of my Yuganaddha., But I must warn you: it is not a philosophical
or philological work, it is the attempt to deal with the sadhana aspect
which means the psychological processes that are involved in whet is
called, in the religious language, meditation, and, in the seientific
language, integration.

The difficulties in establishing studies regards
Indo-Tibetan culture are well-known to me and I am afraid will linger
on for some time. Yot they can be overcome and I hope you will succeed.

With kind regards,

Yours very sincerely,




Herbert V. Guenther,Ph.D.,
3, Lawrence Terracs,

tram Road,
Lucknow, U.P.

- 26=2=53

Dear Professor Roerich,

I have to apologize very much for the long delay
in answering your letter. Partly this delay was due to the fact that
the examinations took up quite a lot of time and then I have been down
with some liver trouble. So it is only to-day that I take up my work
agalille ;

The date of Saraha still baffles mee I think
his time can be fig€d only approximately from internal data. On the
whole Taranatha's statement that he belongs into the line of the famous
Aévaghoga of eco 1 AD - IT A,D.,, seems to be very reliable. So far
as I know Advaghosa is the only one who takes smarapa or smpti not in
the ordinary use of "recollection" but uses it as a term corresponding
to that of psyche in the sense of the psycho-analytical and depth-psy-
chology schoolse Now Saraha is the only one so far who takes up this
particular usage (dran-pa). There are certain other peculiar factors
about the author. The few commentaries that are available on some of his
works and which are written by those who belong to the bka-rgyud-pa
substantiate Taranatha's account and also always stress the import of
dran=pa.

The introductory verses of Saraha's Kaya-kosa
may throw some light on the problem, He begins, as in his Doha-koga,
with a refutation of non-Buddhist schools and then also attecks all the
Buddhist schools which are bye-brag Vaibhasika, mdo-sde "Sautrantika,
sfiags-pa Mantrayana, rnal-ﬁbyornpa Yogacara, and dbu ma "Madhyamika',
Now the first verse runs as follows:

kye=ho bdag dah byed par hdzin pa ral pa can
bram ze geer bu sad ga pa dan ni

kho na #id b¥i hdod pai rgyah phan pa

thams cad mkhyen ¥es zer nas raf ma rig

des na slu bar oh ste thar lam rin

Now, what is the meaning of sad ga pa. The edition which I have at home
is very clear and there is no mistake about the reading. Is it another
term for the Jains which are usually called nam-mkha-yid-can. If we
follow the commentary of Avadhiiti-pa on the Doha-kogd the bram-ze are
the veda-reciting Brahming, The geer bu are probably the,Pasupatas who
are the first among the Saivaits to stress the idea of Isvara. But how
shall the first line be analysed? Is ral-pa-can t%zizubject or does it
e
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stand as a particular sect In this case It might be possible to take
bdag dah byed par hdzin pa as gpe adjective, "those who believe in an
Atman and in a Creator god". If this be true than the whole first line
could refer to the NaiyZyikas who are exactly deseribed as ral-pa-ecan,

in the §addaréénasamu caya, a very late work of the loth cent, However
the first note about Saivaites we have with Sabkara and with Buddhaghosa
and with Sareha. Buddhaghosa is very vggue, of course, Saraha, obviously
refers to the Paupatas who have a formidable exterior -and are very early.
But the Naiyayikas, who were Saivaites and also had an uncouth appearance,
are later than Sarkara, Saraha, however, is earlier, for the commentaries
regard him as of hoary antiquity. Tillopa who is considered to be the
founder of the bka-rgyud-pa is very much akin to Saraha. I have not yet
gone through all his works, but will have to do so in course of time,

Yet there seems to have been a break in the guruparampara for some time,
But to return to the first line. Those who believe in an Atman are the
Sankhya-adherents, and those who believe in a Creator god are the Vaidesi-
kase I subjoin here a few verses from the Chos=-thams-cad-rab-tu-mi-gnas-
par-ston-pai-de-kho-na-ﬁid—thsigs-sﬁ-bcad—pa-phyed-kyi-pgrel-ha:

ltos-med bdag las skye hdod na
rtgg par rgyur smra grafs can pa
rgyu gfan dag las skye im® hdod na
byed pa rgur smra bye brag pa

giils ka las ni skye hdod na

dbafi phyug rgyur smra geer bu pa
skye ba med las skye hdod na

rafl b%in rghr smra rght phan pa
skye ba ston par hgyur hdod na
nam mkhai yid can chad pai lam

These verses are quite clear on the point as to what every school believed
in, But since the "philosophers" all had rather a strange appearance in
the classical old days)may it be that Saraha in a swggping statement

Jerkik mentions both the Sankhya followers and the Vaisesikas or does he
refer to the Naiyayikasl As to such an early date as I should like to
allot to Saraha (3rd cent-) I have not yetu§o d other intimation

on the Sanskrit side, although I have gone é;yﬁheagZivaite literature in
manuscripts? I should very much appreciate your opinion on this verse
which eeems to give some clues. :

That Saraha belongs to rather an early date is borne out
by the list you sent me some months agme, where the guruparmmpers is
Seraha - OCarya-pa - Gunari - Kotali - Koda-pa - vara-pada -
Maitri-pdda. Carya=-pa I found among others in a amall text aseribed to
Tillopa. But from this list it appears that there was yuite a mumber of
teachers im between Sarsha and Sevari-pada and MaitrTpada, different from
Taranatha, But the fact remains that Saraha followed Advaghosa who is
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rather a solitary figure in Buddhist philosophy. Then there seems to
have been some gap in the Indian tradition, which was teken up by Tillopa,
while at about 425 Bodhidharma went to Ghina. His terse teaching is so
much.like the teachings of Saraha that one is astonished that nothing
like it has been preserved in India, with the exception, of courde, of
the followers of the MahamudrZ tradition.

This is so far all I have been able to ascerddine I am still
far from satisfied with it, but the picture becomes a little clearer.

- Please, once more, excuse me for the long delay in answering
your letter. ‘

With kind regards,

Yours very sincerely,
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Dear Professor Roerich,

After having gone through all the available
material as regards the time of Saraha and after having gone through
all his works which are dealing with the Mahamudra, I have come to
the conclusion that he must have lived in the middle of the 2nd
century A.D. This is almost the time which you once suggested in
a letter to me, though you extended the time limit from the 2nd to
the 5th century. I have put down the results in the first chapter
of the Introduction to my book "The Great Seal (Mahamudra), the
original mss of which I have sent to a publisher who seems to be
eager to publish it. This chapter I include in this letter and
I should be very thankful to you if you would kindly read it and
make any suggestions which I might incorporate. When you have
finished reading it, pleage, give the copy to Mr. Cann.

With kind regards,

Yours very sincerely,
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3yLavrence Terrace
Ashok Marg
Lucknow, U.P.

12=9-55

Dear Professor Roerich,

In making a thorough study of the Tibetan
printsg I got for copying from Lehul I came across the following
titles of which I do not know the Sanskrit equivalents. The index

of the bka-hgyur and bstan-hgyur, published by Japanese scholars,

is not available here. In case you possess this volume, I should
be very gmateful to you if you would kindly let me know the names
of these Sitras:
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To which Tantras do the following titles belong? ' Ju o
Some of the quotations I found to belong to either the Cakrasamvara
or the Hevajra.
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Do you know any reference to the story of king Kri.kri
and his seven consorts? ..
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Who is gro.bZin.skyes.rna.ba.bye.ba.ri? Saeatchandra
Das' note that it is a mountain is eertainly not correct. The context
is that somebody say some pretas. . _ o
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I include an article that has just been published
dealing with some unobgerved aspect of Buddhist philosophy.

With kind regards,

Yours very sinecerely,
UN Y, l:»" . -
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%é@/ %‘ %&nl%t, 3, LAWRENCE TERRACE.

Ph. D. ASHOK MARG,
LECTURER, LUCKNOW UNIVERSITY LUCKNOW, U. P.

Dear Professor Roerich,

Thank you so much for your kind letter
and the names of the Sutras. I am sorry to hear about the loss
you have suffered and I beg you to accept my sidncerest condolence.
In g short while I shall trouble you once
more in asking you to identify certain Sutra-names. I also wonder
whether you have any means to check on certain Buddha- or Tathagata-
names the equivalents of which are not found in the Mahavyutpatti.
Thanking you once more for you kind help
and hoping that this year will be a very successful one for you,
I anm,

Very sincerely yours,

/Y // Vil i
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Dear Professor Roerich:

Many thanks for yuur kind letter. I followed
your adwice and am happy to have got The Elue Anngl s immediatelye.
On pe 726 I f£ind your note that nowadays the Mshamudra is not con-
gidered to belong to the Sitras. I wonder whether you have the
book mentioned: 'dGe-ldan Phyag.rgya chen-po'. If you have it I,
should be very gratfful if you would kindly lend it to me for copyinge
This book must be of rather recent origin. Even with Tsoh=kha-pa
I find that the Mahamudra and Prajhiparamita ere identicel. His
words seem to have been taken over Ssse Padma dkar-po's Phyag-chen-
gan-mdzod. Thig work is in many respects a polemical treatise aéinst
Sa~skya-pa's work and the identity of Mehamudra and Prajhaparamita
is emphasized. Padma dkar-po even says that the difference is only
ing words, the Tantras express the idea more forcibly and more clegr=
1y. Bvery toxt I have read about the Mehamudra insists on ite nature
of being Prajbaparsmiti. Considering the fact that there has always
been a double instruction (dberiepd rnon.po and dbanepo rtule.po, and
eben the AtthesalinI refers to a double ingtruetion by the Buddha),
it seems likely that Prajfijparemita was speculative philosophy and
Mahsmudrs was experienced philogophy, and since we begln with general
ities and then proceed to detasils due to our language-bound thought
we assuned the succesiive linear order of words to be a true pieture
of an event in which many factors are simultaneouse

With kind regards

Very sincerely yours,




Herbert V., Guenther, Ph.D.,
3, Lawrence Terrace,
Outram Road,

Iucknow, U.P,

Dear Professor Roerich,

It was a great pity that I could not meet
you again, much as I should have liked it; I thoroughly enjoyed the
afternoon with you and all the more I deplore the long distance that
separates us, Tibetan studies, I am afraid, will not flourish in this
country for some time at least. Indological studies, ineluding Tibetan
and Chinese, are much disecouraged, while any amount of money for Arabie
and Muslim studies mx is available. There is no necessity to go into
details about this, - Banaras is practicily umable to do anything.
What is done at Cmlcutta and Shantiniketan you yourself know best,
and I think that this kind of work is not just the correct work. Re-
construetion into Sanskrit only enhances the superior feeling of
the Sanskrit-speaking pandits, but fails to explain the eultural im-
port the translated texts have had on the country and its populatione
Recently I have had the opportunity of checking some translations with
the Sanskrit- and Pali mwgim originals and the difference is most in-
teresting. I do not believe any longer in the myth (as for instance
given out by J.Bacot) that Tibetan is an "artificial" language, because
it so faithfully translates even the prepositions. Then Russian and
German, two languages which are able to do the same, are also "artifical®
languages. Anyhow, I should like' very much to know what your intentions
and plans are for the widening and deepening of the intepest in Tibetan
studies. The situation at the universities seems to be rather hopeless.
@ Feedless also to say that I should 1like very much to co-operate with
you.
The Lhasa (?) edition of the bKa'-'gyur and bsTan-
‘gyur &b Banaras (though incomplete) is a good print and at present I
___ hsve two volumes on loan with me, I am working on the Mghamudra problem,
particularly in connexion with the poet-philosopher Sarsha. When I got
your "Blue Annals® from our Library I found that the Mahamudra tradition
18 in the volume to come out in some future time. Would you kindly tell
me whether you have any infommation about Saraha's time and whether he
also is mentioned as heading the ki=k line of teachers in the "Blue
4 Armals", It is interesting to note that the account of Tarenatha in his
Mine of Jewels is substantiated by the commentator sKye-med-bDe-chen,
who also says that he belongs to the bKa'-rgyud-pa tradition. Gruendwedel's
translation is rather unintelligible. Do you have Taranatha's work and
could you lend it to me for a short while? Moroever, I see that in the
"Blue Annals" Saraha is linked with Nagarju(na. Howfexer,' there are huge
ks s S A, V e Lol e o AHAalu. )
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gaps in the guruparampara. I have reason to believe that Sarsha is
rather early (contemporary of Bodhidharma?), B.Bhattacharya neverx
read one line of Saraha and what he gives is second-hand information,
Shahidulla also has not read more than the one Doha and therefore
gives rather an incomplete and not very convineing picture of Saraha.
The chronology as given by both authors appears to be rather fanciful.
What is your opinion about Taranatha? How far is he reliable?
I should be very glad if you would kindly write to me. This
letter is sent by address of my esteemed friend Mr, J.E. Carn, because
T 3o not know the name of the street or of the bunglow you live in.
Please excuse this eircumstantial correspondence. My Yuganaddha,- deal-~
ing with the psychological aspect of Tantra xx sadhana has been pub-
1ished now. As soon as I know your address I shall be glad to send
you one Copye ; '
With kind regards,

Yours very sincerely,
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