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J,A.0.S5, vol. 40, 1920, p.199: Brief Notes: the Skrt.passive-
stem, by Prof. Ch.R. Lanman.

" Its sign is accented ya, added to the root. Since'the root

was unaccented, its form was the weak one: bandh, badh-ya-te.
The grammars, in long succession, ssate that, before added ya,
the root undergoes changes: thus final r becomes ri; final 1
becomes T; and so on.

These phanges lose the aspect of irregularity, if we consider
that the ya of the passive, like the ya or Tya of the gerundive,
is often dissyllabic, i-a, or ( with the "transition-vowel" or
"d1gjunctive semivowel" ) iYa. Thus kr-iya-te becomes kr-iya-te;
ci-iya-te becomes cfyate. The a-roots ( few in number, but fregent
in occurrence ) weaken to i: pa, plyate, Thus after the powerful
analogy of forms like pfyate,cfyate,even roots in n show u:

fru, grﬁyate. To this it may be objected that " the passive-

sign is never resolved into ia in the Veda". So Whitney,@rammer,
771g: cf. Edgren,J.a.0s8,1V, oct.1878. Is the passive ya ever resol-
ved into ia? Clearly, in view of the forms like mriyate,hriyate,
dhriyate,etc.It 1s no less a begging of the question to answer
this question with "never", thah i1t is to say that these forms
prove that it is so resolved.

Accordingly let us look at the Prakrits and Pall ( See Pischel's
Prakrit Gram. #535-; Geiger's Pali Gram. # 176).

Here are found corresponding forms in abundamce which show the

formative alement ya as a true dissyllabic: Prakrit, gamiadi,

gacchladl,suniadi, janiadi, sumariadi; Pali, sothyati(godhyate),

mafiyati, sarigati, and so on.




The gerundive (it may be added) is simply a verbal adjectivey,
Latin laudandus 1s properly "laudable", just as faciendus

( and facilis no less so ) is simply "do-able". The Skrt. gerun-
dives "formed with ya, tavya, and aniya", are better treated all
alike as secondary verbal adjectives in ya ( in the Veda often
1-a: see Edgren ) or iya, from different primary verbal

substantives: karya (kar-ia) from kara; kartav-ya from kartu;

karan-iya from karana. ( cf. Pishel, # 571; Geiger, # 199 )




The gerund is a verbal noun, being an adjunct to the subject of
a sentence, and expresses an act or condition belonging to the

subject.
Suffixes:

-tva, thls suffix 1s used with a simple root. Ex.ruktva.

It is generally addad directly to the root, but often also

with interposition of the auxiliary vowel -i. Ex. gasitva.

-ya, this suffix is used with roots compuondéd with a preposi-
tional prefix. The gerunds in -ya from simple roots are not
very rare in the peic language, eX. g?hya, arcya, cintya.

The suffix -ya is added directly to the root, which 1s accented
but has its weak form. A root ending in a short vowel takes
-tya instead o# -ya: thus, stutya, krtya.

The Veda has three suffixes: tva, tvaya, and tvi.

Two other gerund suffixes, tvanam, tvinam, are mentioned by
the grammarians as of Vedic use, but they have nowhere been
found to occur.

Gerunds in -tvanam are found in Pall in the Gatha dialect.

Ex. kasitvana (S.N.I.4, 80).




PALI: PHONETICS.

An open syllable with a short vowel contains one mora.
2. An open syllable with a long vowel contains two morae.
3. A closed syllable with a short vowel contains two morae.
4, A syllable with a nasalized vowel is reckoned to be a

closed syllable, and therefore contalning two morae.

I. Before a double-consonoant the vowel is shortened in Pali:
P. jinna-Skrt. Jirga.

2. The original lenghh of the vowel remains, but the following
congonant is simplified:

P. digha-dirgha.

3, The Pall has #long vowel before a consonant, where Skrt. has

a short vowel before a double-consonant:

P. sasapa "mustard-seed"-Skrt. sargapa.

4, The Pali has a short vowel before a double-consonant,
corresponding to a long vowel in Skrt. before a simple consonant:

P. abbahati-Skrt. Ebyhati.

5. 1) Often instead of a long vowel, the Pali has a nasalizaed
vowel: P. mamkuna ( instead of *mak,makk )--matkuna.
2) A nasalized Skrt. vowel is changed into a long vowel in Pali:

P. stag-Skrt. vi@fati.




Dikkaladyanavacchinnanta cinmatramurtaye,

svanubhutyekasaraya namah cantaya tejase.

I. anavacchinna,a., undefined.

2, ananta,a., infinite.

5 mﬁrtip,f.,visible form; murtaye, dat. sg.

4. cinmatram,pure intelligence.

sgrap, essence; saraya,dat.sg.

" Hommage to him whose sole essence is self-knowledge, the peace-
ful one, the majesty, whose visible form is pure intelligence,

infinite, undefined at the beginning of space and time."

Yam cintayaml satatam mayl sa virakta
sapyanyam icchati jana@ sa Janonya saktap,
Asmatkrte ca paritusyati kacid anya.

Dhik tam ca tam ca madanam ca imam ca map ca.
I.Vcint, to think; cintayami, pres.ind.caus.
21 sataté@, constantly.

3. virakta, woman.

4, sakta, p.p. devoted.

B.JZQS-pari, to be delighted, interested.

" I believed that one woman was devoted to me, but she is now
attracted by another man, and another man 1s devoted to her,
while a second woman is interested in me. Curses on them both,

and on the god of love, and on the other woman, and on myself."
Note the hiatus at ca imgm; Grammatically not incorrect(Siddh.

Kaum,II.,22).
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Ajnap sukham aradhyah,sukhataram aradhyate visesajﬁéh,

JHanalava durvidagdham brahmapi naram na ranjayati.

115 ajﬁé,a.,ignorant.

. aradh, to lead.

2
~n
S vigesajna@, wise.

4, durvidagdha, foolish.

5 rdﬁj, to influence; raﬁjayati, caus.,

" An ignorant is easily led, and the wise man still more easily,
but not even Brahma himself can influence a man who was foolish

in the acquisition of knowledge."

Prasahya manim uddharen makaravaktradamstramkurat samudram api
samtaret pracaladurmimalakulan;
bhu jamgam api kopltam ?irasi pugpavad dharayen na tu prati-

nivistamurkha janacittam aradhayet.

prasahya, ind., by force.

°

uddhr, to draw out.
makarah, erocodile.
vaktram, mouth.

da@gprg, a tusk.

amkurah, pointed, sharp.

pracala,a., agltated. Bhujamgap, a serpent.

00 = - ON N R SN O B8

puspavat, a, set off with flowers. Pratinivigpamﬁrkha, a fool.
" A man may draw the pearl from between the sharp tusks of a
crocodile; he may cross on his ship the roughest seas; he may

carry g .
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an angry serpent on his head as flower garland; but he cannot

convince a perverse fool., "

Labhate sikatasu tailam api yatnatah pinayan pibeg ca mrgatrsnikasu

salilam pipasarditah.

Kadacid apl paryatan %aga visgnamasadayen na tu pratinivista-

murkha janacittamaradhayet.

sikatE, sand.

pI;ayan, squeezing.
yatnah, effort.
mrgatrisnika, mirage.
salilam, water, well.
pipasa, thirst.

ardita, p.p. tormented.
%a?ap, a hare.

visanah, horn.

" A man may squeeze oil from sand; he may slake hls thirst from
the well in a mirage; he may even obtain possession of a hare's

horn; but he cannot convince a perverse foo0l:."

Vyalam balamrnala




Forms of Vedic occurrence in Pali.
A study of the Gatha dialect.

Dm.167.

Hinam dhammam na seveyya,pamadena na sadese,
mlcchadltuhim na seveyya,na slya lokavaddhano'ti.

l.hino,p.p.p.jahati,evil.
2.sevati,to follow.Seveyya,3rd sing. opt."one should notfollow".

L)
3.samvasati,to live with. Samvase:3rd 8ing.pres.midd.

4.micch§di§§hi,f. ,false view.

5. siya:opt.of atthi,to be.

6.lokavaddhano:Childers says:we appear to have the adj.

in the form vaddhana at Dh.167,see Mah.139(8),but I have
not the slightest notion of the meaning of lokavaddhana".
The comm.on that verse gives the following explanation:
*na, ganheyya lokavaddhano ti yo hi evam karoti,so _
lokavaddhano nama hoti,tasma evam akaranena na slya
lokavaddhano.,

E.W.Burlingame translates the word,as follows:to look with
high regard upon the world.

Dm.168.

Uttitthe nappamajjeyya dhammam sucaritan care,
dhammacarl sukhah seti asmim loke paramhi ca.

l.uttitthe:opt.of utthahati,to exert oneself.

2.nappama jjeyyaina-apamajjati,the vowel-a-is shortened
and the consonant is doubled.Pamajjati,to be heedless.

5 sucaritam sN.,right conduct.
4, carati,to live.

5.seti for sayatli,to rest.




Dhammam care sucaritam na nam duccaritam care,
dhammacarl sukham seti asmim loke paramhi ca".

Bhi.170.

Yatha bubbulakam passe,yetna passe maricikam,
evalh lokaih avekkhantam maccura ja na passatl ti.

bubbulakam,a bubble.

passe:obpt. of passati.
avekkhati(skrt.ava-fkg),to look upon.
Dhm.171.

Eths passath'imaﬁ lokam cittam fajarathﬁpamaﬁ
yattha balZ visTdanti,natthi safigo vijanatam'ti.

ettha:in Pali the yowels-li-and-u-are not seldom changed to
-2 and-9;ethha for itra,av.idra.

Dhm.172.

Yo ca pubbe pamajjitva paccha so nappama]jjati,
so imam lokah pabhZseti abbhi& mutto va candimz'ti.

abbha,cloud_Vedic abhra.
Dhm. 173,

Yassa papam katam kammam kusalena plthiyati
go imam lokam pabhZseti abbhi mutto va candima'ti.

pithi¥1t1 tthis word is met with only in this verse.

Prof.Fausboll makes 1t equiValent to api-stiryate.
It has the meaning of "is covered".

Dhm.174.

Andhabhuto ayam loko tanuk'ettha vipassati,
sakunto j&lamutto va appo saggaya gacchati'ti,

tanuk'ettha vipassati,this sentence occurs in Dhm. 32,
appasfew,Ved.alpag;Lith.alpnas.

saggo,heaven;skrt. svargah;Q.81. svarog,name of the god of
heaven, (baport)




Dhm.172,

Hatsa adunapathe yanti,akase yanti iddhlya
niyanti dhTra lokamhd jetva MIraim savahanan'ti.

dhira,steadfast.
Dhm.176.

Ekam dhammam atItassa musavadissa Jantuno
vitinnaparalokassa natthi papah akariyan' 7

vitipgo,abandoned;p Pa POt vitarati(skrt.V1-t?).

Dhm.222.

Usabham pavaram viram mahesim v1j1tavinam
ane Jam nah@takah buddhah tah ahath brumi brZhmanam'ti.

nahatako:nahatakilesataya naliatakam,"called snataka
because his sins are washed away"¥

Dhm. 17T,

Na ve kadariya devalokam vajanti,
bala have nappasamsanti danam,
dhlro ca danal anumodamano
ten'eva so hoti sukhi parattha ti.

In Dhm¥K.X111,11,p.191,4,ed.by Norman there is an interesting
gurvival of ﬂhe Vedic word'hyas(R V.)prononced in metrical
reading,hiyyas;the Pali form is:hiyyo.

Dhm.178.

Pathavya ekarajjena saggassa gamanena va 5
sabbalokadhipaccena sotapattlphalam varan tl.

#Vedic ritual:before the scholar's return home after completing
his studies(samavartana),he took a bath,from which the term
snataka,"one who has bathed",came to be applied to every
Brahman student who had finished his novicilate.




Dhn. 235.

Pandupalaso va dani' sl,
Yamapurislpi ca tam upatthita,
uyyogamukhe ca titthasi,
patheyyam pi ca te na VLjJati
pandupalaso,a sere leaf.

dani tanother form for idani.

upatthlta cloge at hand.
Dhm.236.

S0 karohi dzpam attano
khippam vayama,pandito bhava,

niddhantamalo anaﬁgano %
dibbam ariyabhtmim ehisi'ti.

Dhm,. #8237,

Upanitavayo va dani'si
sampayato'si Yamassa santike
vaso pl ca te natthi antara"

patheyyam pi ca te na vijjati.

antara,en route.

Dhm. 242,

Mal'itthiya duccaritam maccherdm dadato malam
mald ve papaka dhammT asmim loke paramhi ca.

mala for falani;mald,Vedic nom.plur.neut.
Dhm, 244,

SujIvam ahirikena kakasurena dhamsinag
pakkhandina pagabbhena samkilitthena jlvitam

dhamsina:in the Jataka-mala ed.Kern,has dnvanksena,
perhaps dhamsina is a Pali form of taat word.

Dhm.cem.XV111,8.

Norman's text has the form apana(apanabhutan'),
the B.mass.gives the reading opana,"well=gpring", which
is the Vedic,avapanah.




Lhw
Dhm, 266.

Na tena bhikkhu hoti yavata bhikkhate pare,
vissam dhammam samadaya bhikkhu hoti na tavata,

vissam all.Vedic use.

s In the Veda,"complete" is sarva and"all orevery"
is vigva;later, vigva dles out and sérva does double, duty.
In thé Vedas the use of sérva in the proper mg of vicva
marks the passage as late. Z
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Pato, at down.
dhuvayagu,continual distribution of rice gruel.
nicco,constant.
pdﬁﬁatto,known.
ayyakg,f.,grandmother.

parigeaveti,to strain.

cati,f,vessel.

akkosati,to abuse.
kujjhati,to be angry.
kapalam,a potsherd.
parupanam,upper robe.
garavo,respect.
sdﬁﬁﬁbeti,to qulet.
apeti,to go away.Apehi:2nd sing.impv.
tajjeti,to rebuke.
pavatti.f.,incident,matter.
anuvattati,to follow.
sutthu,well,right.
upajjﬁayo,preceptor.

anukﬁio,in harmony, suitable.




ARTICLE ON SAMBATION FROM THE JEWISH ENCYCLOPEDIA

SAMBATION, SANBATION, SABBATION (SAMBATYON): In rabbinical litera-

ture the river across which the ten tribes were transported by Sﬁalmaneser,

King of Assyria, and about which so many legends subsequently accumqlated
that it was considered by some scholars to be altogether mythical, The name
of the river occurs in the Targum of pseudo=Jonathan to Ex. xxxxiv., 10: "I
will remove them from there and place them beyond the River Sambation." R.
Judah b. Bimon said: : "The tribes of Judah and Benjamin were not exiled to
the same place as the ten ribes; for the latter were transported beyond the
River Sambation," etc. (Gen. R. 1lxxiii)., The same statement is found in
Num, R. xvi and Yalk., Gen. 984. There is no indication whatever in these
passages as to the origin of the name, nor as to any supernatural phenomemon
in connection with the river. The only inference to be drawn from them is
that the Sambation or Sabhation was a river of Media. It was therefore iden-
tified by Nahmanides, in his cokmentary on Deut. xxxii. 26, with the Gozan
of the Bible (II Kings xvii. 6 and elsewhere. )
On the other hand, Josephus ("B, J."™ vii. 5, 1) says that when
Titus marched from Berytus (Beirut) to the other Syrian cities, driving before
him the Jewish captives,
"he then saw a river...of such a nature as deserves to be recorded in
history: it runs in the middle between Arcea, belonging to Agrippa's
. kingdom, and Raphanea. It hath somewhat very peculiar in it: for when
it runs, its current is strong and has plenty of water; after which its
springs fail for six days together and leave its channel drys...after
which days it runs on the seventh day as it did befores...it hath also
been observed to keep this order perpetually and exactly; whence it is
that they call it the Sabbatic River OBabbation? or "Sambation")--that
name being taken from the sacred seventh day among the Hews."
Pliny, also, in his 8Historia Naturalis" (xxx1. 2), speaks of the same river;
but his observations are more in agreement with the Jewish spirit:s he says
that the river runs rapidly for six days in the week and stops on the seventh.
It seems certain that it was to this periodic river that R, Akiba referred in

his answer to Tineius Rufus. When the latter asked him why Saturday was

superior to any other day, Akiba answered, "The River Sambation proves it"
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,(é;nh. 65b). This answer is more complete in Gen. R. xi., in Tan., Yelan-

v medenu, Ki Tissa, and in Aha (Ahai) of Shabba's "Sheiltot," Bereshit: "The
River Sambation proves it (the superiority of Saturday) because during thev
week-days it runs and causes stones to drift, but on Saturday it ceases to
flow." Pethahiah of Regensburg says that in Jabneh there is a spring which
runs during six days in the week and ceases to flow on Saturday ("Sibbub," ed.
Prague, p. 5).

The periodicity of this Palestinian river naturally gave rise to many
different and fantastic legends. At first the phenomenon was considered to be
supernatural; and, though there is no indication in the shatement of either
Josephus or Pliny that the cessation of the flow of the river occured on Satur-
day, a legend arose to the effect that the rapid current and the cessation
coincided respectively with the six Wweek-days and Saturday. Even R. Akiba,
who dwelt not very far from the river, answered evasively; soc that it seems
that even in his time there was a confusion between the Sambation of the ten
tribes and the Sabbatic River of Josephus and Pliny. The legend did not stop

there; in the course of time imagination changed the nature of the river also.

'The first to disseminate the legends was ELDAD HA-DANI, According

to his narrative, the Sambation surrounds the land not of the ten tribes, but
of the children of lloses, who have there a powerful kingdom. The origin of
this legend is xx the passage Ex. xxxii. 10; and as in the midrashic version
of Akiba's answer it is said that the river causes stones to drift, Eldad
represents the Sambation as consisting entirely of sand and stones. His

narrative is as follows:

"The Bene Mosheh are surrounded by a river like a fortress, which with-
out water rells sand and stones with such force that if in its course it
encountered a mountain of iron it would grind it to powder. On Friday
at sunset a cloud envelops the river (in another wersion, the river is
surrounded by fire), so that no man is able to cross it. At the close
of the Sabbath the river resumes its torrent of stones and sand. The
general width of the river is two hundred ells, but in certain places
it is ohly sixty ells wide; so that we (on this side of the river) may
talk to them (on the other side), but neither can they come to us nor
can we go to them" (EBpstein, "Eldad ha-Dani," p. 5 et passim).
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A similer narrative, though stated from a different point of view,
is found in the letter of Prester John (see D. H. Mueller, "Die Recensionen
und Versionen des Eldad ha-Dani," in "Denkschriften der Kaiserlichen Akademie
der Wissenschaft," Vienna, 1892):

"One of the wonderful things on earth is a waterless sea gf sand *(Mare
harenosum"); for the sand is agitated and swells in waves like every othea
sea, and is never at rest. At a distance of three days from this sand
sea are certain mountains, from which descends a river of stones and
without any water. It flows through our territory and falls into the sea
of sand. Its current is maintained only for three days in the week; on
the other four days the river is fordable. Beyond this river of stones

dwell the ten trikes, who, though pretending to have kings of their own,
are our subjects.®

In the Hebrew version of this letter (see "Kobez 'al Yad,* iv, 69
et seg.) the text has been altered to favor the Jews, so that it agrees with
Eldad ha-Dani. It reads as follows:

"Know that from this stony sea there flows a river the source of which
is dn paradise. It runs between our territory and that of the great King
Daniel., This river runs all the days of the week, and on Saturday it
ceases to flow. It contains no water, but it causes everything in its
course to drift to the Arenaso Sea ("Mare Harenosum"). No one can cross
it except on Saturday. We are obliged to place guards at the borders of
our territory to defemnd them from the incursions of the Jews,®"

Thus, even according to the Latin text, the legend of the tentribes being
surrounded by a stone river was current among the Christians also.

Among the different versions of the Alexander legend is one which
states that Alexander, when he was Journeying toward the south of Egypt,
arrived at a river which flowed with water for three days and with sand for
three days and that this was the Sambation of the Jews (Noeldeke, "Beitrage
zur Geschichte des Alexanderromans," p. 48)., As the narrator was probably
& Christian, he does not say that the river ceased to flow on Saturday; but
Ibn Fakih, in his Arabic version, adds a statement to this effect (Noeldeke,
1. ¢c.). Ibn Fakih is not the only Arab writer who mentions this river;

Kazwini ("Cosmography,® ed. Wuestenfeld, ii. 17) relates in the name of Ibn

'Abbas that one night the prophet asked the angel Gabriel to bring him to the

land of the children of Moses ("Banu Musa®), who were reputed to be Vvery right-

eous. Gabriel told him that it would take him six years to reach there and
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six years to return, and that even if he were there he would not be able to
gain access to the Banu Musa, they being surrounded by a river of sand
(WWadial-Raml") which flows with the rapidity of an arrow, resting only on
Saturday. Mas'udi ("Prairies d'Or," i, 161) also mentions a river of sand,
in Africa. Finally Gruenbaum (in "2, D. M. G." xxiii. 627) concludes that
the Sambation legend was current among the Samaritans also.

This legend, interest in which seems to have become lessened in the
course of time, was revived in the seventeenth century through the fantastic
stories of GERSHON B, ELIEZER HA-LEVI in his "Gelilot Erez Yisrael" and of
llanasseh b. Israel in his "Mikweh Yisrael"®, The former relates that in 1630,
while traveling in India, he arrived at Seviliah, two days' journey from the
Sambation, where he heard the clattering noise of the river{ He sayst

"It ¥s seventeen miles wide and throws stones as high as a house. On
Saturday it is dry; there is then not a single stone, and it Besembles a
lake of snow-white sand. The Gentiles who dwell near the river do not
drink its water, nor do they give it to their cattle, considering it a
sacred river. T%The water has, besides,a curative power in leprosy and
other diseases. The river ceases to flow on Friday, two hours before
sunset; and during this interval befor ¢ the Sabbath the Jews make in-

cursions into the neighboring lands."

Manasseh b. Israel, while endeavoring to prove the existence of the

Sambation, states as a peculiarity of its sand, that even when it is kept in a

glass it is agitated during six days of the week and is quiescent on Satur-
day ("Mikweh Yisrael", x., No. 39).

There are thus essential differences even among the Jews with regard
both to the nature of the river and to the people which it surrounds. There
is a difference of opinion also as to the locality of the river. It has
already been said that, acecording to the midrashim, the Sambation must be
identified with some river of Media, and that Nahmanides identified it with
the Gozan of the Bible. Eldad ha-Dani placed it in the land of Havilah in
the south of Cush, which, though sometimes denoting India, seems here to indi=-
cate Ethiopia; and the same location is to be concluded from the Alexander

legend. Pethahiah of Regensgburg says (l.c.) that it is distant ten days from
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Ezekiel's grave, which is itself one day's journey from Bagdad. Abraham
Farissol says that the River Sambation is in upper India, higher up than
Calcutta ("Iggeret Orhot '0Olam,® ch. xxiv.), which opinion was followed by
Gershon b, Zliezer; but Manasseh b. Israel ("Mikweh Yisrael," ch, X., xiii.),
invoking the authority of ancient writers, thinks that the Sambation is near
the Caspian Sea. The only point upon which the above-Mentioned authors agree
is that the name "Sambation® was given to the river on account of the cessa-
tion of its flow on Saturday; and this explanation is given by Elijah Levita
("Tishbi," s.v. "Sambation"),

The critical views of modern scholars also differ. Reggio, arguing
from the contradictions of the ancient writers, denies the existence of such
a river. He thinks that the Sambation of the ten tribes, mentioned in the

midrashim, is to be identified with the Buphrates, being so called because

the Israelites after settling near that river were able to observe the

Sabbath (comp. II Esd. xiii. 43-45), Reggio's opinion may be supported by

the fact that the River Don is called by Idrisi "Al=Sabt," while Kiev is
called by Constantinus Porphyrogenitus ®"Sambatas," each term meaning "resting-
place ," as both places were commercial stations and were so named by the
Chazars. Fuenn concluded that the Sambation of the ten tribes is to be iden-
tified with the Zab in Adiabene, whither the ten tribes were transported;

that the name "sabatos," as this river is called by Xenophon, was subseguently
altered to "Sabbation® and "Sambation"; and that later people confounded the
Sambation with the Sabbatic River of Josephus and Pliny, and created many

legends about the abode of the ten tribes (see Herzfeld, "Gesch. des Volkes

Israel,"® i, 366). David Kaufmann, without discussing the existence of the

river, explains the origin of the name "Sambation" as follows: "The legend
originated with a river of sand and stones which, owing to a volcanic cause,
might have been agitated. Its Hebrew name was 'Nehar Hol! (='riger of sand'),
equivalent to the Arabic ‘'Wadi al-Raml.' This name was later misunderstood to

8ignify 'the river of the week~days', and thus gave rise to the legend of a
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ﬁ %Friodic river which alternated between Saturday and the week-days, whence
¥y

{ts name "Sabbation® or "Sambation®" (#"Sabbatic river®). As the name does

"not indicate whether it flows or rests on Saturday, Josephus and Pliny inter-

preted the matter in contrary senses."

BIBLIOGRAPHY: Risenmenger, Entdecktes Judenthum, ii. 533-570; A. Epstein,
Eldad ha-Dani, p. 5 et passimj; Fuenn, in Pirhe Zafon, ii. 133 et Seq. 3
Gruenbaum, in Z. D. M. G. xxxiii. 627; D. Kaufmann, in R. B. J. xxii.
2853 Lewinsohn, Bet ha-Ozar, p. 221; D. Mendle, in Klein's Jahrbuecher,
ix. 1733 Movers, Phoenizien, i. 6663 Reggio, in Bikkure ggy'lftim, viii.
49 et seq.; Bacher, Ag. Tan. 2d. ed., i. 290 et seq.
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Story of a young girl who by mwans of ubbega pltl was
transported through the air to the evening service in
the temple.

Thus a young girl of noble birth,living in the village
Vattakalaka situeted near the monastery of Girikandaka,
was lifted into the air by ubbega piti produced by a
strong Buddharammanam.
The story goes that,when her parents were golng to hear
the law,they said to her:dear!you cannot go ptgmaturely—
to such important occagsion;we shall go to hear the law
and transfer upon you the merit,"saying thus they depar-
: ted.She being unable to contradict them,l&ving the house
g Ve me70 4 50d in the Womad=yard,Took#df on the teﬁplfyard of
quLAﬁ bwa%uszirikandaka in the distance by the moon-light.She saw
fhuﬁa&»f the offering-lights of the shrine,the four orders of
monks performing the veneration of the shrine with
éh““ﬁﬂé garlands and perfume and doing the pradakgina,she heard
the risind%&BUmds of the singing of the congregation
of the monks.So she thought:Lucky are thees,who having
gone to the monastery,are visliting such shrine-yad,and
are ligtening to the sweet teaching of the law,"_ so 4
beholding the shrine which looked like a heap of pearls, 92?14”tj
she entered the state of joy that amounts to transport.
And being lifted up into the air,she came down in the
temple=-yard,before her parents were able to reach the
place,and paying hommageto the shrine,she stood there
listening to the law.Now came her parents,and seeing her
asked:dear!by what road did you come here,"--"through
the air I have come,not by road,"she replayed. :
"Dear!through the air are wandering only Arahats;how did
you come?"She said:Bn me there appeared the Jjoy produced
by a strong Buddharammanam,when standing and looking
on the shrine by moon-lightjneither could I stay,nor sit
down,but just by grasping the image,l was 1lifted up into
the air,and am stinding gow in the temple-yard." guwel Aeac et
Thus the Ubbega piti is the unrestricted lifting up &4¥b04%05

into the air. ;r ! .,
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Cap.l

De Scriptura, & ordine scribendi apud Tibetanos.,

Duplex est Tlbetanls scripturae genus, unum commune, & vulgare,cuius

A
litteras i%- Hﬁ- Umin, idest non capitales, seu minores vocant,

Earum, forma tum a viris, tum a mulieribus in epistolis familiaribus,
in syngraphis, aliisque privatarum rerum commentariis scribendis
usurpatur..Aliud scripturae genus culius literagffg%L§Uben, nempe
capitales, vel malores appellant, quod ad libeféies disciplinas
addiscendas Lhamis, allisﬂue studiosis viris 8olae ferme necessariae
putantur, Hae tantum ad Religionis dogmata percipienda viam parant,

& solae tum veteribus exaratis libris intelligendis, tum novis
componendis inserviunt, At cum characteres Ucen certe necessaril

sint ad profanam,sacramque eruditionem gqquirendam, Umin relinquemus
modo, eo magis,, quod regulae, quas @;oscribendis characteribus
maioribus statuunt Tibetani praeceptores, minoklbus quoque conveniunt
( nulla enim alia intercedit differentia inter maiores, & minores,
nisi diversa apicum pingendl forma) ideoque hic malores scribendi,
legendique regulas exponendas aggrediemur, At ne  minores

de sivkerentur characteres, eorum quoque Tabulam ad calcem apponemus,
Antequam ad tradendas Alphabetlilitteras procedamus, notandum esb
signum intliale, unde auspiclum %umunt Tibetanl, dupliecl figura pingil.
Prima nobllior est % I cl s v aut 25%%3Ic]', vel «5° .

Hanc vero praeponere solent omni scripturarum generi, quod sacrum
est, & proprium Litteratorum; nam in communi, vulgarique scriptura
alteram adhibent huius formae o, vell? , aut etiam:;'.Uatkum nomine
signa ista appelant Tibetani, Huius notae munus est on solum 1ibri
ausplcium indicare, sed etiam novi tractatus argumentum in eodem
1libro distinguere. Toties enim Ustkum repetunt, quoties in materiam
aliam dizabuntur, Punctum etiam duplex est in scripturis. Ununm
intersyllabicum, quod syllaban discernit; aliud fixum, quod absolutae
periodi signum exhibet, primum per 4 punctum, secundum per duas
perpendicularesxx lineas pingunt. Intersyllabicum punctum suum, usum,

# utilitatem habet; facit enim, ut plures consonae unico puncto
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conclusae, licet binae, ternae, aut quaternae sint, unam tentummodo
syllabam componant, & tamquam monosyllabum nomen legl, ac pronunciari
debeant: ut ' ngha, ego; ?g‘ gnia, piscis; o jap, pater; &5;4‘
ciho, lex;éﬂ;ix ser, aurum; ryR>N 1ham,femita:¢\i$ﬂ 8u, corpus;
[N =N srungh, custos & c¢. Sic plurium consonantium numerus unico
terminatus puncto syllabam constith£t semper unicam, Punctum sixum per
duas has TT lineas perpendiculares, unam ad signandum praecedentis
periodi absolutionem,alteram ad subsequentis inchoationem efformant;
ideoque aliquantulum inter se distantes collocabant veteres Tibetani,
ut vetusti eorum scribae demonstrant; at recentiores ad periodi
calcem unam tantum lineam signare,& ante subsequentis inchoationen
nonnihil vacul alterius linae loco relinquere consueverunt. Aliis
quoque signis in scribendo umtuntur Tibetanl; quorum unum est pro
innuenda suspensionlis nota in aliquibus verbis ad vehementem animl
affectum exprimendum, vel ad summam erga sanctos suos venerationem

patefaciendam, Hoc signant interiiciendo duos circellos o litteris

monosyllabis, quibus animi affectum exprimunt, ut videre est dictlio-

ne%éﬁxﬂébu Nausa santa-puttrha; quod cum nomen sit inventoris
o

characte scripturae apud Tibetanos, per hos 2) dicyclos innui-
tur legentibus, primam syllabam illius nominis aliqua vocls suspentio-
ne, & animi affectu esse promendam, Eiusdem quoque indolis sunt notae,
quae toties occurrunt in scripturis, & diplomatibus, quoties thama
maximus sive explicite, sive implicite in illis commemoratur. Tunc
nomen, aut verba, Lhamae dignitatem expirimentia, tamquam inter paren-
theses clausa, comspiciuntur signis quibusdam distincta, quae licetl
fixa non sint, sed ad Amanuensium 1libitum reliquantur, communiora
tamén sunt 118, quae conspiciuntur in pluribus Diplomatibus Missio-

s Capuccinig oblatis a Rege, & a Commune Civitatls Lhassae ad
Ecclesiam, & Hospltium erigendum, in quibus pro parenthesi ista
cernuntur signa |2 ﬂ\ﬁ:@qﬂiﬂx\&ad‘ Kongh-scia Rin-
bo-cehi, Supremorun Pedum, idest Supremi Lhamae, Allae quoque notae
non raro occurunt sacris in eorum, libris, quarum munus, licet non
satis eognitum habeamus, tamen intactas belinquere non putanus,
Aliquando unum, vel ¥sterum istorum signorum occurrit loco puncti

L)

1ntersy11abici/;,3',t) , & vim eorum habere conﬁicimus, quorunt

munus,
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est cultum, invocationem, verationemque.Numinum exprimere; .ut apparet
in exordio Eplstolae Supreml Lhameae scrlptce laudatis Missionariis,
qul calamo exsecraverant magicae superqtig/is praxim a Tibetana lege

permissam, & laudibus commendatam. Sic exorditur Epistola:\x?\?Hc’\

& ‘Llee (22
Oﬁ \‘” (. @\ il D\?ﬁ AL ()'5\ R, Namo Goru:Khierang lek par-gnion-la:
Adoro Magistrum, (Hacam) vestrum scriptum comprehendi & c¢. Tandem

innuendum putamus, Amanuenses ad calcem operls varia signa apponere

quibus orationis, tractatus, vel 1ibri absolutionem indicanti

Communia, & usitatiora sunt ista UV‘) ‘Hl s Vel [ ‘5‘" f » Quae

cum non ad scripturam, sed ad decorem spectent, quo quisque maxine

delectetur prnamento, opus absolvant,
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